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Abstract:

The present work serves as an analysis and understanding of George Wilhelm
Friedrich Hegel's thought. This analysis will have as its starting point the
philosophical anthology of the author, simultaneously with the interpretation of
predecessors and contemporaries who add to his legacy. Based on a life, work
and thought trilogy, in order to bring together the central axes on which his
colossal work deals, on the allied insertion of Philosophy, supported by Political

Theory and understood by Contemporary Political Thought.
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Introduction

In 1770, in the city of Stuttgart, Germany, Georg Wilhelm Friedrich Hegel was
born. Before the replacement of the intellectual monopoly of the Enlightenment
by the versatile and interpretive pluralism of philosophical movements in their
respective frameworks, such as Romanticism and Idealism, spatial cleavages are
considered in the scope of the penetration of diversity that becomes incompatible
with the unitary representation of the current. The beginnings of the
Enlightenment culminated with one of the philosophical movements that is linked
to the reflective values of romanticism. From the critical perspective of German
Idealism, leading to a period after the French Revolution, we witness the catapult
of the ideals that emerged over the objective of freedom and the dichotomy of

idea and rationality.

Historical-culture context: Enlightenment

The Age of Enlightenment and the golden period of the transition to romanticism
— in agreement with the outbreak of the social and cultural revolution that
emerged in French and American soils with which the context was presented —
were also marked by the birth of a being enlightened by the light of the philosophy
of reason, one who would come to be considered the first great German thinker
and generator of a new and total philosophical system. Settled in a predominantly
Protestant family and educational background, in 1788 Hegel entered the
seminary of Tubingen, destined for the training of the evangelical clergy, where
he began to study the works of classical authors of notability in the wake of
Theology and Philosophy. At the heart of Hellenistic studies, his dedication to
knowledge was prematurely noticed and recognised. It is also during his e
academic years that he crosses paths with those who would become his personal
and intellectual companions, such as the poet Holdering and the philosopher
Schelling, with whom he built a new philosophical current, “German Idealism”.

Through Holdering's lens, he got to know the spirit of Ancient Greece and through
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Schelling's hand he traveled through the utopianism of reconciling nature with

spirit, as if it were a communion, while rejecting subjectivism.

Theorical Framework: Influences and Creation

After his training period and before his lasting dedication to the academy, in 1793
Hegel took up the position of private tutor in which he remained for seven years.
During these years, he followed french events closely and dwelled on studying
works authored by Kant, Fichte and Schelling, who strongly dictated the primary
externalisation of his thought. Following his wanderings on the shoulders of
giants, at the time of its construction, he began his teaching career at the
University of Jena and, reflecting his intellectual maturity, wrote, in 1807, his
monumental work, The Phenomenology of Spirit, a philosophical emergency that
converges episodically with Napoleon Bonaparte's invasion of the kingdom of
Prussia, mirrors in its lines that give it vivacity a Napoleonic revolutionary
atmosphere that leads it to a founding writing of a philosophical revolution
(Klosko, 2013). The end of the 18th century was central to the paradigm of the
accumulation of wealth of thought. European Political Science, in particular, was
rewarded for the contributions from German thought. We make use of this
heritage of political grammar, which denotes an indisputable satisfaction, and
although the terms are said to be preserved and anchored in modern language,

the associated meanings have changed vehemently (Maltez, 2018).

German ldealism

Immanuel Kant's philosophy evidenced a level of intense proliferation in 19th
century's thought and, “adapting Hegel's phrase about Spinoza: to be a
philosopher, one must first be a Kantian”. The maximum exponents of the
triggering of German Idealism are thus primary post- Kantians, from Fichte to
Hegel, including Schelling. On the counterpoint between theoretical and practical

reason, as a result of the moral defended in Kant's work Critique of Pure Reason,
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the being-object phenomenon is transported to the centre of observation of the
post-Kantian movement in order to solve the conceptual oppositions versed in
the Kantian matrix. The innovation of the collection of thought-out ideals is called
German lIdealism — paving the way for the sowing of multiple ramifications of
thought that predate modernity. By not relegating the usefulness of the continuity
of Enlightenment ideals, idealism intended to think and demonstrate a broad
approach to reason, which emerges pontificated - objectively and subjectively in
the various dimensions of civil society (Birnbaum, 2011) - in Hegel's work in a

condition of conciliation.

Kantian Practical

Hegel conceives the rupture of the normativeness of Kant's science. It is in the
wake of dialectics that he reinforces the line that differentiates them, predicting
that there are no absolute truths and that the criterion of truth is embodied in
consciousness, in order to sustain the singular conception of truth, which is
claimed to be volatile. It intends to demonstrate the exaggerated claim to free the
philosophy of the bonds that make it restrictive by relegating the definitive and
perpetual character of ideas, the dogmatism condemned to the stagnation of
knowledge, so as to avoid a halt to the history of science and, above all,
generalised conformism. In each writing, he reveals an intention to move from
philosophy to philosophical science, perpetuates it in his work Science of Logic,
combining it with the realisation of metaphysical ambition. Immanuel Kant's
philosophy evidenced a level of intense proliferation in nineteenth-century
thought.

Freedom of writing: Works

The work is primordial for introducing us to its complex logic, adding the model
that had come to break with all the patterns that had proliferated until the

appearance of its philosophical contribution. Everything is based on the
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idiosyncratic method that the philosopher will apply universally, rooted in the
global system of logic, which encompasses the various parts that make its
effective functioning possible, aiming to address the evolution of human
consciousness, the place where all the surroundings begin. Paradoxically,
through a deeply idealistic and speculative lens, an empirical analysis of spiritual
nature is used, in which the notion of consciousness is inculcated, in order to
incite the emergence of the science of the experience of consciousness. In this
work, this process of transition from the state of human consciousness, its
permanent evolution, until it culminates in the absolute spirit, born of phasing is
centrally reflected. With regard to the application of the dialectical method to the
evolution of human consciousness, inseparable from the archetype of ideas, in a
first phase the thesis emerges, against which a force of negation of its position,
the contradiction. From these two phases results a synthesis as final stage of
knowledge. From this end radiates a principle that will be translated into a new
idea, like an unending equation whose main destination is the door to the

absolute idea.

Essence of the spirit: Dialectic conception

The concept of Spirit, in Hegelian language, is reduced to the consciousness
reflected in the free being, fully aware of its own nature, moving away from

everything that is transcendent, presupposing "... the highest definition of
absolute" (Papaioannou, 1964) to characterise the Spirit who is converted to
creator, even of the second universe, the historical universe. Reason and history
claim to be inseparable. They evolve in a constant and parallel way, by attributing
a dichotomy to the conception of the human spirit: the historical aspect and the
dialectical aspect (Hassner, 2013). History has as its driving force the being and
the intrinsic conscience, supported by the substance itself, reason. Since the
individual is a rational being, he will immediately rise to a condition of historical
being, by assuming the role of protagonist of the history that objectively and

universally develops, incorporated in a panorama of freedom whose rational laws
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- derived from the necessity of existence of the law - are the holy scriptures
through which it is guided. Thus, the dialectical narrative calls upon the evolution
of history, a phenomenon that Rameau observes as the alteration of all concepts
and realities, as if everything takes on the role of protagonist of the history that
universally develops, embedded in a panorama of freedom, whose rational laws
are the holy scriptures through which it is guided. Hence, dialectical narrative
calls upon the evolution of history, a phenomenon that Rameau observes as the
alteration of all concepts and all realities, as if all history were an uninterrupted

series of cyclical and complementary events (Papaionnou, 1964).

Reason and conscience on The Phenomenology of Spirit

The reason, as in the analysis of the evolution of consciousness recommended
in the phenomenology of the Spirit, is again used as a fundamental substance in
the theorisation of the State. Hegel attributes primacy to the state's encounter
with rationality, causing aversion to those who romanticise it and reiterating the
Aristotelian component to explain that all political activity must be sustained in
empirical and rational development, which, controversially, is an offshoot of the
irrational (Hegel, 2010). With a humanly Kantian perspective being exposed,
irrational actions and passions - inherent to the individual and that misrepresent
the solidity of the rational order of the universe - enable the functioning of the
State until the synthesis of the same culminates in a political arena based on
harmonious reason (Strauss, 2013).

Civil Society

On a second level, civil society emerges, a contemporaneously recurring
concept, which according to Hegel distances itself from political society and
ceases to occupy the place of overcoming the ideal of the family, showing itself
as a dissolution of it. An eclectic reader who thought about the past and foresaw

future fragments, Hegel became acquainted with the works of Adam Smith and
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Stewart, gaining emphasis in order to apprehend the contradictions that tore apart
the industrial world that was progressively built. Focusing on the inequalities that
were said to be salient, Hegel showed concern with the economic and social
issues that permeated civil society, referring to political economy as “... one of the

sciences that found its own terrain in the modern era.” (Ramos, 2008)

In Hegel's perspective, civil society is an attribute of modern society, categorised
as an appropriate social and economic organisational form and restricted to the
bourgeoisie. He understands that it refers us to a society of individuals, guided
by the satisfaction of private interests, predominantly economic, based on a
conception of the State anchored in privilege, “... in the private man and in his
propensity to buy and earn”, in which the general interest is suppressed and the
void of the particular is filled, going back to the humanly pessimistic vision of
Thomas Hobbes, a struggle of all against all that has as its objective the pursuit
of their own interests. The process of social and political development in the State
comes to an end, indistinguishable from the concept of political society,
characterised by an inclusive society, an organic whole of all and for all,
encompassing all of its members - from the minority circle of the bourgeoisie to
the state official” (Maltez, 2018).

Primacy of Law: Model of State and Concept of the Modern State

In Principles of the Philosophy of Law, 1821, the last work he saw published in
Berlin, the idea of the State emerges with specificity and clearly shows his
extensive political thought that eminently anticipates modernity and, in particular,
the nature of the Modern State through the classical analysis model. Hegel
proposes a transgression from individuality to the collective through a tripartite
and gradual process, in which, in the first instance, contact with collective
existence is made immediately and directly in the family, according to the purpose
of biological connection.
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The State is the product of the freedom that every individual aspires to achieve
since the beginning of contact with its own conscience, under the aegis of
necessity, utility and natural dependence. It is in the State that — autonomously
and freely — he reaches the fullness of his satisfaction and glimpses his desires
translated into universal laws directed to the administration of the collective,
submitted to the metaphysical conception in which he accepts the overcoming of
existence in order to realise the absolute mind - the subjective mind. Although
Hegel supports the freedom of the subjective mind, contradicting the assumptions
of negative freedom that it conceives, he reinforces that the individual must
recognise the existence of the authority that governs him, using mental
operations that will lead him to a consensual submission. These two foundations
are indispensable to the Modern State: the freedom of determination combined
with ethics and respect for the political system and, in contrast, the authority that
promises order. The absence of one of the parties compromises the desired
order, deducing the lethal subversion of the civilisational pillars. The work
embraces, in this sense, a crossroads between political revolutionism, associated
progressivism and conservatism. Hegel proves to be an enthusiast of the French
Revolution, precisely by sharing with it the prioritisation of reason and evidences
its revolutionary side. On the other hand, he denotes a conservative vein by
advocating that it is in the representative monarchy of Frederick William Il that
the absolute idea must be realised, for "Without its monarch and without the
organisation that unites it necessarily and immediately, the people are the
formless mass that is no longer a state..." and sovereignty belongs only to him
(Romano, 1994).

Individual Freedom and Communitarianism

Breaking with the canons of literary association, the communal design and the
added value of Communitarianism suggests the complementary relationship of
the subject, as an individual member free from a civic body, and the existence of
fair redistribution between the scarce and limited resources of a given sphere.
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The sequence of understanding that preceded the recognition of liberal-
communitarianism incited doubt about the benefit of the primacy of rights or the
generalisation of the value community system in order to reach consensus on the
definition of social welfare. Conversely, Hegel's work demonstrates an alternative
interpretation of the application of dialectical reading about the doubt imposed on
the desirable order of terms as dualism of social reality. It also reveals that the
implementation of liberalism is allowed by the historical-cultural antecedent in the
same way that community experience can be provided by the sum of individual
freedoms that, due to human experience, allowed the interdisciplinary existence
of the satisfaction of community needs, assuming a pattern of common values
and principles. Thecollection that confers the appearance of a systemic
theorisation of a single thought, marked by the controversy that allowed the
creation of an intellectual space of amplitude and the flowering of the most varied
positions that prevail in the spectrum in modernity and, as David Strauss notes,
influenced both left and right — neologisms conducive to terms and times.
Exemplifying, Karl Marx, a member of the "young Hegelians" who later subverted
the primacy of Hegel's ideas for the primacy of matter, giving way to Dialectical
Materialism in his doctrine, as well as the neo- Marxists, the Frankfurt School or
antagonistically, the strongly liberal thought of T. H. Green (Adams, 2007 ), were

to some extent his first disciples.

Hegelian Thought and Conservatism

It is from the nature of the historical-cultural lineage of political philosophy and
political ideologies that emphasise the current political debate to prioritise the
grouping of the underlying theoretical lines in the antagonistic quartet existing
between progressivism and conservatism, in the same way that it resonates
between liberalism and socialism. Social evolution, anchored in structural
organisation, makes patterns of action that can be based on two distinct axes:
skepticism and utopia, flourish. Antagonism is fundamentally the modelling of the
change that is anticipated by the motivation that is outlined in the societal divide
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that, depending on the empirical example of need, converges in a comprehensive
interpretation of the intervention method. Spinoza, living influence of Hegelian
thought, does not position himself in any of the usual geographical positions,
whether in Christianity, modern liberalism or existentialism itself. Instead, he
chooses to guide his conception of freedom from the philosophical domain that
overlaps with all other typologies of freedom, so as to concentrate its ascetic
conservatism (Connolly, 2006). The rejection of identity labelling is also reflected
in Hegel when we are caught up in the ambiguity of his followers: from liberals to
conservatives and, in the most recent evaluation of a materialistic conversion of
the dialectical method, socialists of contemporaneity. During the structuring
development of the current of thought, two distinctive theses of characterisation
are emphasised: the liberalism proper to Hegelianism and conservatism as a
pillar of the development of Hegelianism. Conservatism as a sociopolitical
position that advocates the preservation of social institutions that are guided by
the proper functioning and the consecutive reform of the methods of social
operationalisation that are said to be inefficient through the implementation of
reformist change enshrined in the infinite caution of social advancement,
appointed by Edmund Burke (Boucher, 2003). Reflecting reformism with the
characteristic view of Hegel's work thus impels the adaptive recognition of the
dialectical method to the pace of change proposed by conservatism, converging
the desire to evolve with the precaution based on social responsibility of not
approaching the risk of subversion of main supports of a society, as an organic
unit, of the social reality under study. As the face of contemporary political
liberalism, John Rawls, as a critic of contractualism, states to interpret Hegel's
thinking as a "moderately progressive" reformist liberal, assuming an important
morality of liberalism's concept of freedom (Houlgate, 2001). Conservatism and
the concept of freedom in the Hegelian lineage go in parallel, based on the
conservation of individual freedoms as the starting point of an antithesis that will
fertilise a synthesis, which requires a freedom preserved and guaranteed in order
to ensure the beginning of a new cycle of development of the idea.

10
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In short, the heritage of Hegelian thought enriched the philosophical, political and
historical atmosphere of modernity, exploited by Political Theory in a wake of
freedom conceived to the mere links that curve before it, sowing a possible
collection of evolutionary knowledge that allows the development of the organic
whole that we share, humanity. The ethical and universal freedom postulated in
Hegel assumes, as in the extensive system he has implemented, the honourable

mission of beginning, middle and end.
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